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them, either in the written or unwritten word, 
and therefore leases her ehildren to form their 
»wb opinions concerning them." Now, if the 
-church can find no proof, in either Scripture or 
-tradition, that Christ or his Apostles taught this 
doctrine, it might be a very good reason for the 
church warning her children not to believe 
the doctrine at all. But it seems a very bad 
reason for the church to leave her children to 
believe upon their own private judgment, with- 
out any help or guidance from her, things which 
the church herself says she cannot form any 
opinion about, since they cannot be proved either 
from Scripture or tradition. 

What a multitude of errors and superstitions 
must creep into any church which follows such a 
plan as this, in guiding, or rather in not guiding 
her children ? Surely, it would be well to teach 
men to believe what Christ and his Apostles 
taught, and nothing else. 

But what becomes of Bishop Milnei^s reason, 
when the Pope now declares, in his letter, that 
he his willing "to define, as a doctrine of the 
Catholic Church, that the conception of the 
Blessed Virgin Mary was immaculate, and 
wholly free from all stain of original sin ?" Is 
he going to define, as a doctrine of the Catholic 
Church, what that church has never yet been 
able to find in either the written or unwritten 
word ? He says that he would like to do this ; 
but it is not done yet. But he has written to 
every Roman Catholic bishop in the world, asking 
their advice, and also asking whether the 
laity wish h:m to do so. Now, we know 
that at the Synod of Thurles, two years and a 
half ago, all the Irish Roman Catholic bishops 
wrote to him, asking him to do this; and very 
probably they have told him that all the Irish 
laity do wish for it. Now, we believe that this 
is far from being the case. We believe that the 
Roman Catholic laity of Ireland do expect and 
require that their priests, and their bishops, and 
their Pope too, should teach them exactly that 
Gospel which Christ and his Apostles preached ; 
and that they will not submit to the Pope defi- 
ning as an article of the Catholic faith, what the 
church has never yet been able to find in either 
Scripture or tradition. We have been greatly 
struck by an observation made by an intelligent 
Roman Catholic layman, on reading the Pope's 
letter in our first number — "What is the 
Pope about?" he said ; "does he want to brand us 
all as idolaters, as we are so often called?" This 
and many other such things, confirm us in our 
opinion, that the laity are not willing to let this 
question be now settled as the Pope intends ; 
And that we have done right in giving them this 
opportunity of expressing their sentiments, 
before the Pope may do it, under the notiou that 
they all wish for it. 

We cannot conclude without telling them how 
this question has been settled in the Church of 
England and Ireland. There has never been any 
dispute about it there, nor among any Protes- 
tants. Not that that Church does not reverence 
the Blessed Virgin Mary; her own song, in which 
she says, " All generations shall call me blessed," 
is always sung at their evening service. But 
there is no dispute with them about this, because 
they take it to the Bible to be settled ; and they go 
to the song of the Blessed Virgin herself, and they 
hear her saying, " My spirit hath rejoiced in God 
Mr Saviour." Now, it is only sinners who need a 
Saviour ; and, therefore, she knew that she was a 
sinner when she called him her Saviour. She 
knew that she needed him to save her from her 
original sin. 

We submit it to laymen, whether it might not 
be well sometimes to try if they could settle a 
question in this simple way, by the Word of God, 
or those who were inspired by him. instead of 
looking to the decision of an infallible judge, who 
has kept the world waiting for a decision of this 



question for seven hundred and twelve 

YEARS. 

We shall have to return again to some other 
points connected with the Pope's letter. 



THE SEARCH AFTER INFALLIBILITY. 

BT HIS GEACE THE ARCHBISHOP OF DUBLIN. 

(CotlUnued from page 8.) 

PART II. 

It has been shown, that it might be fairly argued 
from the very passage in the Book of Acts before 
quoted, that there is not upon earth an infallible inter- 
preter of the Word of God. and that God never intended 
that there should be ; because there is no mention of 
anything of the kind, nor even any allusion to it, in a 
discourse of the Apostle Paul's, in which he could not 
have failed to mention it, had it existed. But there are 
many other considerations from which the same conclu- 
sion follows : — 

1. For instance; the unfitness of men in general to 
judge rightly of things belonging to religion, is the 
great reason from which is argued the necessity for an 
infallible interpreter. And yet this very argument 
destroys the main conclusion which it jp brought to 
prove. For it allows at the outset, that men are fit to 
decide by their own judgment, that most difficult 
question as to the claim of any particular church, party, 
or person, to be that interpreter, Certain passages 
of Scripture are alleged as proving, that a certain 
church is the infallible guide, appointed by Providence 
to take the place of our private judgment, which, it is 
said, is incapable of deciding rightly as to the meaning 
of Scripture. But how am I to know that this is the 
true sense of those passages ? If we are fit to judge of 
their meaning, then it cannot fairly be denied, that we 
are fit to judge of, and to understand other parts of 
Scripture also; and the alleged necessity for an infalli- 
ble interpreter must be given up. If we are not capable 
of judging of the meaning of any doubtful passages, 
then, though we may allow the necessity for an unerring 
interpreter, we can never be sure that we have found 
one. 

If we go, as men very commonly do, to explain 
exactly, according to the direction of some supposed 
infallible guide, and in full reliance upon him, those 
very passages of the Bible which are brought forward 
to show the necessity for such a guide, it must be 
quite plain that we are taking as proved, the very thing 
that we want to prove — we are taking his words as if 
they were infallible, that is, certainly true, in order 
to enable us to prove that he is infallible. And the 
same may be said with respect to those who, instead of 
any church of the present time, appeal to " the primi- 
tive Church," and the "consent or agreement, in 
opinion, of the fathers" — meaning the common belief 
of all right-minded writers of the first ages after the 
Apostles. 

Whether that primitive church, and those first ages, 
shall extend to three hundred years, or four, five, six, or 
seven hundred years after Christ ; and which of the 
fathers are to be enrolled among the orthodox or right- 
thinking; and what are the doctrines they taught in 
books forty times larger than the Bible, and capable of 
quite as great a variety of meanings — all these are ques- 
tions to be decided, in the first instance, by those who 
are supposed to be unfit to judge, and who, for that very 
reason, are to rely entirely on an infallible guide. This 
is like telling them that, because they cannot steer 
their course without a pilot, they must make a 
dangerous voyage to a distant port in order to find 
one. 

And the case is much the same wkh those who 
promise to others, or lay claim to themselves, such an 
inspiration from Heaven as shall make all exercise of 
reason unnecessary, and hinder the possibility of 
error. The exercise of reason is called for in the 
highest degree, and mistakes the most fatal are to be 
dreaded in deciding on the opposite claims laid before 
us — on the claims of those who, while they teach the 
most contrary doctrines, all profess alike to be under 
the immediate direction of the Holy Sp rit, and all 
fail in giving proof of it, as the Apostles did, by 
working miracles that could be judged of by the eyes 
and ears, in the presence of all whether believers or 
unbelievers. The alleged necessity, therefore, for an 
infallible interpreter, does, of itself, shut out from a 
thoughtful mind the hope of obtaining one. For the 
reason given for that necessity is 3uch a supposed want 
of power in us, for judging rightly, as must equally unfit 
us for judging about the claims of those who offer to 
guide us. 

S >me persons have attempted to lay it down as a 
maxim, that we are bound to receive and believe what- 
ever has been received and ■' believed always by all tru.- 
Christians, in even/ place." This saying is constantly 
brought forward and praised in the present day, in 
such a manner as seems strange and unaccountable. 
That whatever is believed, and always has been, by all 
Christians, everywhere, is a part of the Christian faith, 
is perfectly true ; but it is a truth which cannot possibly 
be called in or used to settle any question in dispute i 



since it is evident, that it relates expressly and exclusively 
to snch points as never have been disputed among 
Christians. 

But it is probable that those who appeal— or, rather, 
who pretend to appeal — to this maxim, do, in reality, 
meau by "all," merely "all the orthodox, " or those 
who think rightly. And who are the orthodox? 
Those, we should be told, whom most persons consider 
such ; and as each will be likely to apply that term to 
those whose doctrines he approves, the result will be, 
that the belief of the greater number is to be the stamp 
or mark of orthodox or right belief; and that this again 
is to represent universal (or cathohc) belief; and, 
finally, that this so-called universal belief is to be the 
test or measure of Gospel Truth. By this rule, who 
were the orthodox, and who the true worshippers in 
Israel, when Elijah alone was left of the Lord's prophets, 

while Baal's prophets were 450 men ? 1 Kings 

xviii. 22. 

2. Again, the necessity, we are told, is for an infal- 
ble interpreter to whom all can easily go. And this 
no church can even pretend to have provided. Sup- 
posing an infallible church to exist in the most con- 
venient position that could be found, still it is not one 
Christian in ten thousand, that could apply directly to 
its supreme governors. Each individual may, indeed, 
use its forms of prayer and of belief, and may think 
them equal in authority to Scripture ; but he can be no 
more fit to interpret the one than the other, or to puo.in 
anything left out; he is still in want of an infallible 
guide to direct him how to agree exactly with his church, 
and to obey it. And this guide must be, to the great 
mass of mankind, the pastor or minister under whom 
each is placed. The pastor's agreement with the church, 
must be taken on his own word. If he be either igno- 
rant, or mistaken, or dishonest; if, in short, every 
individual pastor be not himself infallible, the Christian 
people, whose unfitness to juJ,4e for themselves has 
been all alon^ supposed, may be as much 
misled as in their reading of the Scriptures for 
themselves. 

3. Moreover, the claim to freedom from error and 
from dissension, if put forth bv any church which 
claims also to include wit lin it all Christians, is thereby 
at once destroyed. If, indeed, any one claims infallibility 
on the groun I of personal inspiration in himself, or 
in the leader he follows, he can only be met by 
a-sking him to prove, by the performance of miracles 
before our eyes, that his pretensions to this inspiration 
are better founded than those of others who differ 
from him. But when the two claims to freedom from 
error, and to universality, are both put forward by the 
same church, they mutually destroy each other, by 
its being impossible that these two things can exist 
together in the same church, at the same time. If 
there be any universal church, of which all professing 
Christians are members, even though disobedient mem- 
bers— subjects and children, even though un 1 itit'ul 
and rebellious— then that church is manifestly 
not free from error and dissension ; as is plain from 
the differences and controversies existing among 
Christians, and the refusal of many of them to submit 
to the decrees of that church. If, again, there be any 
Church that is free from error among its members, it 
is, for the same reason, manifestly not universal. We 
may imagine such a thing as a church, to whose domi- 
nion and decisions all Christians ought to submit; but 
unless all do thus submit, it cannot properly be called 
universal. 

Vain are the attempts made to get rid of this objec- 
tion, by urging that all false doctrines are condemned 
by the authorities of the church, and that the guilt of 
schism lies upon all who do not obey them. Freedom 
from error, in any community, consists not in the con- 
demnation of error, but in its not existing among the 
me nbers of that community. Universality consists not 
in a claim to universal dominion over all Christians, but 
in the submission of all Christians. Otherwise there is 
no sect so small and inconsiderable, that might not pre- 
tend, on equally good grounds, to be the universal and 
unerring church. It might plead that its doctrines 
were received by all except heretics, and its supremacy 
acknowledged by all except schismatics; denouncing all 
as heretics and schismatics who did not receive these doc- 
trines, and submit to that dominion. And this is merely 
saying, in other words, that all agree with it 
except those who disagree, and that all submit except 
such as refuse submission. 

The claims, therefore, if so explained, come to nothing. 
if not so explained, but taken in the natural sense of the 
words used, they are proved to be false by undeniable and 
notorious facts. 

From these and similar considerations, a thoughtful 
mind can hardly fail to see, that an infallible guide 
within the reach of all, such as shall take the place of 
' ill exercise of private judgment, and render unneces- 
sary all watchful care and inquiry, and shall hinder all 
possibility of mistake, has not been, in fact, provided. 
And if he still cling to the belief of the necessity for such 
n guide, as absolutely required with a divine revelation, 
his road to infidelity is straight and short. 

Numbers there are, no doubt, who do not follow up 
such principles to what they regularly lead to ; many, 
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from want of the habit of thinking, and whose minds 
have not been cultivated j and others from resolutely 
avoiding all reasoning and all examination, because 
they have determined to be believers, and consider their 
faith to be both the more praiseworthy and also tht 
more safe, the less they reflect and examine. They fear 
the very danger above alluded to — that reasoning 
will lead to infidelity ; and tbey seek to escape this 
danger, not by putting aside the false notion from which 
that reasoning sets out, but by avoiding all reasoning, 
and stopping all inquiry and reflection. 

But this freedom from all uneasy doubt — a desire for 
which leads to the craving for infallibility — this, after 
all, is not always attained by such a plan of acting. A 
lurking suspicion will often remain in the mind, which 
a man vainly endeavours to stifle, that the foundation 
u»not sound. The building, indeed, may be complete. 
jVt be once settled, that the Church, Sect, Party, or 
§er, we have taken for our guide, is perfectly infalli- 
tnd there is an end of all doubts and cares 
Jqng particular points. But an uneasy doubt will 
*Tles haunt ajnan, in spite of his endeavours 
ft down, and however earnestly he may deny, 
himself, its existence — whether the infallibility 
d, which is the foundation of the whole building, 
Ely well established. A suspicion will occasionally 
ajbsa the mind, however anxiously resisted, "Is there 
i«>\ 4t)ME ik mt right hand ?" And the unwilling- 
ness often shown to examine the foundation, and ascer- 
tain whether it is really sound, is a proof, not of full 
confidence in its firmness, but of a lurking suspicion 
that it will not bear examination. 

It is thus that the craving after the ease of mind 
produced by infallible certainty, is likely to defeat its 
own object. Many, however, no doubt, do really enjoy 
the confidence of mind which they boast of, though 
without any sufficient grounds for it. And many, we 
may expect, will complain of, and find fault with, and 
reject, what has been here said, on the ground that it is a 
" cheerless" doctrine. And this charge is, to a certain 
extent, true. To be told to "work out our own salva- 
tion with fear and trembling," may be less " cheering" 
than to be told, that we have no need for any fear and 
trembling. When Paul " ceased not for three years to 
warn every one, night and day, with tears," it was 
not, certainly, because he judged this to be the most 
cheering to his people, but because he knew it to be the 
most for their real good, and the most conformable to 
truth. It was precisely because he was aware that 
painstaking watchfulness is less agreeable than confi- 
dent and boastful ease — it was for this very reason, 
doubtless, that he was so diligent in his warnings, lest 
any of his people should be — as so many are now, and 
in every age — led away blindfolded by their wishes, and 
flattered to their ruin by deceitful teachers. It is a 
common error, and one which men always need to be 
put on their guard against, to trust to boastful promises 
and to lean upon pleasant and cheering hopes, without 
examining well whether these promises and hopes can 
reasonably be depended on. 

But it is the part of true wisdom not to lose, in a vain 
search after what Providence has denied us, the 
advantages which it does place within our reach. 

Difficult indeed it is — or, rather, impossible — for us to 
understand why God has dealt with man as he has. 
We may be unable to answer the question, why the 
revelation he has bestowed has not been accompanied 
by the gift of an infallible interpreter on earth, within 
the reach of all men, and hindering all possibility of 
doubt as to the meaning of any part of it. It may be 
hard to explain why, both in this and in many other 
most important matters also, man should have been left 
to act on his own responsibility, and according to the 
best of his own fallible judgment ; exposed to various 
dangers, and called on for the exercise of that watchful 
care, which, we find, is, in point of fact, often not 
exercised. We may be unable, in short, to understand 
why earth is not heaven — why evil of any kind is* per- 
mitted to exist. 

All this we may be unable to explain ; but our ina- 
bility to explain will not alter facts ; and it is for us to 
make the best use of things as they are, instead of won- 
dering or seeking to understand why they were not made 
otherwise. 

That false humility above alluded to, the entire depen- 
dence on fallible man, must be discarded; and true 
humility must take its place. Instead of considering 
what, according to our notions, God must have done, or 
ought to hare done, we should inquire what he has done; 
and what use we are allowed and expected to make 
of it. 

If we inquire whether the Holy Scriptures did really 
come from him, we shall find proof abundantly sufficient 
to satisfy an honest and humble mind ; but not sufficient 
— strange this may appear to us — to force conviction on 
the dishonest and proud. And if we inquire for what 
purposes the Scriptures were given, and how we are to 
make use of the gift, they will themselves abundantly 
teach us. They were evidently given us to enlighten 
the path of those who will open their eyes to the light, 
and take heed to their steps ; but not of such as love 
darkness better than light, or view the light through the 
blackened glass of their own prejudices and inclinations, 



or give themselves up to be led blindfold by blind guides. 
They were given not to make diligence and watchful 
care unnecessary, but to teach us to exercise them. 
They abound (as we have seen) in warnings of the dan- 
ger of perversions and false doctrines. And they bid 
Christian ministers "take heed to themselves and to the 
flocks committed to their care." The pastor is to study, 
to the best of his power, to attain to the true meaning 
of them himself, and to explain that meaning to his peo- 
ple; but with a full conviction and confession of his own 
fallibility. 

To complain of this — to reject or undervalue the 
revelation God has bestowed, urging that it is no reve- 
lation to us, or an insufficient one, because unerring cer- 
tainty is not bestowed also — because we are required to 
exercise patient diligence and watchfulness, and candour, 
and humble self-distrust— this would be as unreasonable as 
to make light of and reject the bountiful gift of eye-sight, 
because men's eyes have sometimes deceived them — 
because men have mistaken a picture for the object 
imitated, or the dazzling mirage of the desert for a 
lake ; and have fancied they had the evidence of sight 
for the sun's motion ; and to conclude from all this that 
we ought to blindfold ourselves, and be led henceforth 
by some guide who pretends to be himself not liable to 
such mistakes. 

The two great books — that of nature and that of 
revelation — which God has opened before us for our 
benefit, are, in this respect, like each other. Both 
are, in themselves, free from all error : but they do not 
give complete freedom from all possibility of error to the 
person who studies them. As the laws of nature are 
in themselves unchangeable, but yet are sometimes 
imperfectly known, and sometimes mistaken, by natural 
philosophers, so the Scriptures are in themselves infalli- 
ble, but do not give infallibility to the student of them. 
Even by the most learned, they are in many parts im- 
perfectly understood ; by the " unlearned and unstable" 
they are liable to be "wrested to their own destruc- 
tion." 

We have, indeed, the gracious promise of God's Holy 
Spirit to "help our infirmities," both in respect of our 
faith and of our conduct ; to guard us not only against 
error in doctrine or opinion, but also, no less, against 
sin ; to further our growth both in grace, and also in 
the knowledge of the Lord Jesus -Chrtst. And we are 
sure that, as far as we are uuder the guidance of that 
spirit, we cannot but be right both in our belief and our 
practice. 

But how far we are in each instance, thus guided, we 
must not presume to pronounce with certainty. " It is 
God that worketh in us, both to will and to do" (and, 
we may add, to judge and believe also) " of his good 
pleasure ;" but this is given by the Apostle as a reason, 
not for sitting down in careless and self-confident secu- 
rity, but that we should " work out our own salvation 
with fear and trembling." And this same anxious and 
diligent care must be shown, among other things, in our 
study of God's Holy Word. 

" If we say that we have no sin" — and, equally, if we 
say that we have no error — "we deceive ourselves:" 
for, whatever part of our conduct, and of our opinions, 
may be, in fact, perfectly right, we are not autho- 
rized confidently to pronounce that it is so. " I judge 
not," says the Apostle Paul, "mine own self, for I know 
nothing by myself — i.e., I am not conscious of any 
failure in my ministerial duties — "yet am I 
not hereby justified ; but he that judgeth me is the 
Lord." 

Let Christians, then, listen to this blessed Apostle ; 
learn what he has taught ; and attend to the warnings 
he has given. And let them not be persuaded by any 
one to think, that, by doing this, they will be thrown 
into distressing and incurable doubts and perplexities. 
Let them not fear that, by forbearing to forestall the 
judgment of the last day — by not presuming to dictate 
to the Most High, and boldly to pronounce in what way 
he must have given a revelation to man by re- 
nouncing all pretensions to infallibility, whether imme- 
diate in themselves, or derived from others by 

owning themselves to be neither beyond the reach of 
sin nor of error (both claims are alike groundless), 
and by consenting to undergo those trials of watchful- 
ness, and of patience which God has appointed for them 
— let them not fear that by this they will forfeit all 
cheerful hope of final salvation, all "joy and peace in 
believing. " The reverse of all this is the true state of 
the case. 

As far as any one is conciou3 of striving, with hum- 
ble prayer for divine aid, to do his best, in the way 
God has directed, he may reasonably hope to be pre- 
served from all fatal errors and deadly sins ; and he may 
trust that any mistakes into which he may have fallen, 
not through carelessness or perversity, but from mere 
error of judgment or unavoidable ignorance, will not 
be imputed to him as sins, but that he will " be accepted 
according to that be hath, and not according to that he 
hath not." 

Those have, in reality, more to fear, who, professing 
to renounce all private judgment, have based their 
whole system of faith on human suppositions as to what 
a divine revelation must necessarily be ; and who have 
shut their eyes to many plain warnings of our Lord and 



his Apostles, " to take heed to ourselves." Paul has 
declared, that if even " an angel from heaven preach 
any other gospel than that which he has delivered, let 
him be accursed ;" and he has left us a written record of 
his teachings, with which to compare whatever is pro- 
posed for our acceptance as gospel truth ; and thus, ac- 
cording to our Lord's precept, judging of the tree by 
its fruits. Great, then, must be the danger of those 
who, in fact, reverse this precept, and judge of the fruits 
by the tree ; by at once concluding, that whatever is 
taught by the Holy Church, or whatever such and such 
a person professes to have had revealed to him from 
heaven, and to be moved by the Holy Spirit to utter, 
must be gospel truth, however contrary to God's 
written Word. 

And as their real danger is great, so they do not al- 
ways succeed even in lulling themselves into complete 
ease of mind. While they crave for more than God 
has given, and will not be satisfied without that infal- 
lible certainty of freedom from error which would cut 
off all need of watchfulness against error, and of in- 
quiry after truth, they often (besides raising on a false 
foundation a building of error) fail also of that confi- 
dent repose and peace of mind which they have aimed 
at. And those, on the other hand, who, in true hu- 
mility, set themselves to act exactly according to God's 
directions, will be partakers of his promised blessings. 
While such Christians as have sought rather for peace 
— for ease of mind and satisfaction — than for truth, will 
often fail both of truth and peace, those of the opposite 
disposition are more likely to atttain both from their 
Gracious Master. He has taught us to " take heed 
that we be not deceived," and to " beware of false pro- 
phets;" and he has promised us his own peace and 
heavenly comfort. He has bid us to watch and pray ; 
he has taught us, through his blessed Apostle, to 
" take heed to ourselves," and to *' work out our sal- 
vation with fear and trembling ;" and he has declared 
through the same Apostle, " that he worketh in us;" 
he has bid us rejoice in hope ; he has promised that he 
" will not suffer us to be tempted above what we are 
able to bear ; " and he has taught us to look forward to the 
time when we shall no longer " see as by means of a 
mirror ••darkly, but face to face" — when we shall know, 
not in part, but even as we are known (1 Cor. xiii. 12) — 
when faith shall be succeeded by certainty, and hope be 
ripened into enjoyment. His precepts and his promises 
go together. His support and comfort are given to those 
who seek for them in the way he has himself appointed. 
Let Christians, then, trust in God, and not transfer 
their allegiance to uninspired man. Let them search 
the Scriptures, (like the Beroeans of old), " to see 
whether those things be so" which they are taught: 
" let them prove all things, and hold fast that which is 
right ;" and not be led away, by bold assertions and ar- 
rogant pretensions, into those corruptions of gospel 
truth which will always, from time to time, arise 
within the Church. So shall they be enabled to " take 
up the serpents" they will meet with ; and " if they 
drink any deadly thing, it shall not hurt them." 



DOES THE ROMAN CHURCH REALLY BE- 
LIEVE IN ITS OWN CLAIM TO THE POS- 
SESSION OP AN INFALLIBLE GUIDE? 

[.From the Irish Ecclesiastical Journal.] 

(Continued from page 9.) 

The history of the controversy respecting the imma- 
culate conception of the Blessed Virgin, will strikingly 
illustrate the remarks which we have already made. In the 
beginning of the fourteenth century the famous Fran- 
ciscan schoolman, John Scot, had stated the matter 
thus: — God (he said) was able either to exempt the 
Virgin altogether from original sin, or to suffer her to 
remain under it for an infinitesimal moment, or for 
a longer time. God alone knows (he added) which 
of these three possibilities is true ; but the first is 
probable, unless it be contrary to Scripture or to the 
authority of the Church. 

Tbe Franciscan order afterwards adopted zealously 
this opinion, but maintained as absolutely certain, 
what Scotus had only ventured to pronounce probable ; 
still, however, with the proviso that it be not contrary 
to the Catholic faith. 

The Dominicans, on the other hand, armed with 
the authority of St. Bernard and of their famous doc- 
tor, St. Thomas Aquinas, combated this doctrine vehe- 
mently, as contrary to Scripture and to the tradition of 
the Church, and therefore contrary to the Catholic faith. 

Still the opinion of the Franciscans grew in popular 
favour. It had an appearance of piety which recom- 
mended it to the devout. The University of Paris 
formally decided in its favour ; and the Council of Basle, 
after much debate, declared it to be a pious opinion, not 
contrary to Scripture or Catholic faith, and therefore 
prohibited public teaching or preaching on the other 
side. Pope Sixtus IV., himself a Franciscan, threw the 
weight of his authority into the same scale. In 1476 he 
published a Bull, approving a new office for Festival of 
the Immaculate Conception, and granting indulgences 
to those who recited it, or assisted at it. In 1483, 
he issued another Bull, condemning those who called 



